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Sefer Yetzirah Quotes Iyov — How?

On U727 M177,78127,0717718 — a Chazal-based approach, via Hallel

1. The Problem
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Sefer Yetzirah — citing Iyov 37:6

Tradition attributes Sefer Yetzirah to Avraham Avinu. If so — how does Avraham quote a pasuk from Sefer Iyov, a book that (on any
account) postdates him?

2. First Angle: 21°% "1 "1»? — Bava Batra 15a-15b

Before resolving the difficulty, note that Chazal leave Iyov's own era strikingly unresolved:
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Iyov is almost uniquely chronologically fluid in Chazal's eyes — which already softens the question. But the deeper move lies
elsewhere.

3. The Precedent: 17% 177 55717 — Pesachim 117a

The Gemara asks who first said Hallel — and answers with a spread of periods, all predating David, to whom the mizmorim
(Tehillim 113-118) are attributed:

« R. Eliezer: 071 D 1700 1002 11708 HRI0M wn

« R. Yehudah: Yehoshua, at the wars with the Canaanite kings | R. Elazar HaModa'i: Devorah and Barak

« R. Elazar b. Azaryah: Chizkiyahu | R. Akiva: Chananyah, Mishael, and Azaryah | R. Yosi HaGelili: Mordechai and Esther
R. Meir holds 771% 717 1912 £'5770 1202 MI7MART 7In2en 92 — yet R. Elazar (R. Yosi's son) insists Moshe and Israel already
sang it at Yam Suf, arguing:
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— it is inconceivable that earlier generations kept Pesach and Sukkot without this song.

4. The Model: Words of v71p1 117 Precede Their Canonical Home

Even more strikingly, the same sugya has &P M7 answering Israel's own words at the Yam — ",105 85 71 105 85" 1708 on
"TWUR 015 IEnb" TP M 727 — and concludes that later P21 P12 52 HY IR DTN W SRS 175 19PN 0K
T9INT 5D IR OEIN ORIWIHT .78 778 53 H1. Composition, for Chazal, is not simply author — book — later quotation. Tt
can run: ¥R M7 - prophetic expression, spoken in one era — echoed across later eras — eventually gathered into *212
WTPN. The same pattern appears within Tehillim itself: mizmor 14 ~ 53; mizmor 108 is built from 57:8-12 and 60:7-14. And
Yonah 2:4, 172D "5 7521 72w 53, is verbatim Tehillim 42:8 — prophetic language moving freely between books.
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Closing thesis. Just as David gathered into Tehillim praises already sung at the Sea and in the days of Yehoshua and Devorah,
so too Iyov (or Elihu) may preserve an ancient formulation about Creation that already stood behind Avraham's 11°71R. This
fits Sefer Yetzirah's own theology with special precision: its teaching is that the D’MN precede the things they describe
(72w ,25W ,07 ,M17) — and only afterward is VAR RIT N 2w spoken over the physical snow. Dibbur does not merely

report creation; it participates in it. The "chronological difficulty" turns out to illustrate the very idea the sefer is teaching: the
word can precede the book that eventually houses it.

Sources: Sefer Yetzirah 2:6 (ed. Gra) - Iyov 37:6 - Bava Batra 15a-15b - Pesachim 117a-b - Yonah 2 - Tehillim 14/53, 108, 42, 69, 118, 31 - Radak, Yonah 2:6



