Shiur in Sefer Yetzira

Mishnah 1:7 — The End is Bound to the Beginning
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Translation
Ten Sefirot Belimah — Their end is embedded in their beginning, and their beginning in their end,
like the flame-is bound to the coal.

For the Lord is unique, He has no second — before One, what can you count?
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Most people read this spatially—as though the Sefirot form a circle. But perhaps Sefer Yetzirah is
making a metaphysical, not a geometrical, statement.

Aristotle's Four Causes

Aristotle taught that every effect points back to its cause. The cause gives intelligibility to the effect.
The effect, in turn, reveals the cause. One cannot truly understand the cause without seeing its
realization in the effect.

Perhaps that is exactly what Sefer Yetzirah means.

Keter is the first cause (nIwx1 na'o).

Malchut is the completed manifestation (AxxInn).

Yet the effect is "y1y1" in the cause because the cause never ceases to be present within the effect.
The Meaning of "yin"

The word itself is fascinating.



The Mishnah does not say:

IN'2'nN"7 ATIN 910

nor
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Instead it says

Yiva

Anchored.

Embedded.

Driven into.

The effect never escapes its cause.

Every level of reality carries within itself the imprint of its origin.
That is why the next phrase is

n7naa MiIvp naawd

The flame appears separate.

Yet every instant it derives its existence from the coal.
The flame is not merely created by the coal.

It is continuously sustained by it.

That is an extraordinary anticipation of what the Baal HaTanya later calls n*T'an nuana.

Cause Becomes Known Only Through Its Effect

There is another direction. Normally we think

Cause

l

Effect.

But philosophically, the cause becomes known only through its effect.
One never sees gravity. One sees falling objects.

One never sees wisdom. One sees wise actions.

Likewise, Keter itself is unknowable.

Only through Malchut is Keter revealed.



In that sense
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The beginning is found in the end.

Not because the end creates the beginning, but because the end reveals it.

The Rambam

This immediately recalls the Rambam's description of God as
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the First Cause.

Yet Sefer Yetzirah seems to move beyond Aristotle.

For Aristotle, the First Cause initiates motion.

For Sefer Yetzirah, the cause is continuously present within the effect.

The world is not merely caused once. It is continually rooted in its cause.

Ramak
The Ramak repeatedly teaches that every lower sefirah contains all the higher ones.
Malchut is therefore not merely "last."

It contains Keter implicitly. Just as an acorn contains the oak, the completed kingdom contains the
original crown.

A Chassidic Insight

The Baal Shem Tov famously taught:
N'7'NN DAWNNa X¥N1 12T ' W qion.
This is often quoted superficially.

But perhaps it is the explanation of
IN'7'NN2 910 YIV).

The end is not merely anticipated.

It is already present in the original Divine will. Creation unfolds what was hidden in Keter.

A Mathematical Analogy



A recursive function defines itself.
Every output contains the rule that generated it.

Likewise, Malchut is not independent of Keter. Every manifestation of reality contains the very
principle that generated it.

In human experience, causes precede effects temporally. But in the Divine, Keter is not merely
earlier than Malchut—it is ontologically prior. The "beginning" is not the first event in a sequence; it
is the permanent ground of the "end." That, perhaps, is why Sefer Yetzirah chooses the word yiya
rather than ~wpor 7aInn. The end is not simply connected to the beginning; it is fixed within it and
derives its very being from it.

VISUAL PARALLEL | 1221 NN 218D &N2n — DNIANIND

The Ouroboros — an ancient symbol of a serpent devouring its own tail — offers a striking visual parallel
to the Mishnah’s image of beginning and end eternally joined.
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Tutankhamun’s tomb, Egypt, c. 1323 BCE — early Ouroboros encircling a royal figure
(Enigmatic Book of the Netherworld; Agyptisches Museum Kairo)



Classical Ouroboros (Coptic ms.) Chrysopoeia of Cleopatra, c. 3rd c. CE, Alexandria

“The All is One” (v t6 mév) “The All is One” (év 0 ndv)
Ouroboros Sefer Yetzirah
A serpent consuming its own tail Ten Sefirot rooted in the Infinite
Self-contained universe Universe continuously dependent on God
Circularity for its own sake Circularity because all emanation returns to its Source
Often symbolizes nature or cosmic cycles Symbolizes Divine emanation and unity
Can suggest autonomy Emphasizes dependence on the Creator
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Ra’avad (Rabbi Abraham ben David of Posquiéres, 1125-1198)

In?nn2 |9210 YIV) — End Bound to Beginning
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|9102 |In?2nN1 — Beginning Bound to End
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* nivy (Ateret) = Malkhut — the “crown from below,” the lowest Sefirah

X n703a NYp NAn7wa — Gacheles -gematria = npx (Truth) = 441 = p"nxx n"inx (21x 21)



